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Having heard such an amazing story of the hill-world, Rama born in the dynasty of Bhrgu, was very much
surprised. He analyzed for a long time the truths spoken by his Guru in solitude, and after having arrived at
some conclusion of his own, again approached his Guru Dattaatreya, saluted him with devotion and
questioned humbly.
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Parashurama spoke: ‘Bhagavan! You have explained the true essence of knowledge through many types of
stories; and I have analyzed them all for a long time and have understood this much as the truth.

(He repeated verbally some statement without still grasping the true import of his Guru’s teaching.)

There is this pure awareness state alone that truly exists; the perceived is conceived on it, like a city seen
inside a mirror, and is believed to be real though it is not real. That pure awareness alone is known as ‘Chiti’;
she is supreme power, of the nature of awareness (knowing) only, is the supreme empress.

This Chiti reveals the world-picture on her own self, by splitting it as the manifestation of the unmanifest
Vaasanaas with complete independence, without any purpose or motive or cause.

I have understood this much with the subtle analysis of the intellect.
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However, such an awareness state is Nirvikalpa (agitation-less) and is devoid of any perceived, and so is
proved to be barren to perception, and cannot be known as another object. She cannot be known since the
self-awareness always stays along with the perceived only.

(We are all aware of something or other always. How can we separate the pure awareness from the object-
awareness?) How can you grasp her separately without the perceived?

Not knowing her alone is bondage; and so how can the Moksha namely the realization of knowledge can be
made possible, if she is unknowable? If she is not realized, then the life fulfillment is not achieved also.
Life fulfillment is alone known as Moksha, which is a must for every living being.

What is this Moksha actually?

Even if one attains this Mukti by realizing her, then how does one live in the world, after attaining the
Mukti? Even Knowers are observed to be engaged in their worldly activities.

How does their awareness stay without the perceived?
If there is only the pure awareness state, then how can they take part in worldly activities?
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Knowledge of the Truth is the same for all; Moksha also is the same achievement for all.

Then how do we see differences among the Knowers, in this world?

Some perform the rites regularly as ordained by the Vedic texts.

Some worship the deities through different systems.

Some withdraw all their senses and are absorbed in the motionless Samaadhi state.

Some perform penance by drying up all the senses.

Some instruct the disciples with varied explanations.

Some rule the kingdom following the path of punishment to the wicked, by following the administration
science. Some are engaged in debates in the assembly of the learned.

Some keep authoring various Scriptures.

Some carry on a conduct like simpletons, staying unaware of the perceived.

Some do jobs that are not favored by all.

All these are renowned as Jnaanis, by those who are suffering in delusion.

How is it that though the fruit of liberation achieved by all is the same, each one acts in a different manner?
Do they now the truth the same way, or differently? Please explain all this to me, your disciple.

I have surrendered completely to you and your heart is naturally compassionate.

(Parashurama had understood the meanings of the words spoken by his Guru, intellectually. He could just
repeat the surface meaning without any flaw; but had not actually understood that the Chit that he was
seeking was his own essence of Self. As long as Chit is thought of as some state that has to be attained, how
can it be attained, since it is already attained? Mere intellectual grasp of the truths serve no purpose like
owning the treasures seen in the dream.)
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Haritaayana spoke: Thus questioned by Bhaargava, Atri’s son felt very pleased with the questions and
started explaining.
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Rama! You are indeed the best of the wise! You will indeed touch that state, for you have started analyzing
well and are fit to know the truth. This is indeed the sign of Ishvara’s grace that you have started analyzing
well. Without the grace of Shiva, who has ever attained the welfare (of Moksha)!

Understand that this is the blessing of the Aatman-deity, and this is how it is experienced, where the proper
Vichaara thoughts increase day by day, as graced by the Aatman. What you have understood so far is indeed
correct and not wrong; but whatever you have spoken shows that you have not properly understood the

nature of that Chit-state; that is why you are having so many doubts. (You have grasped the instruction
intellectually, but are not able to have the subtle personal experience of it.)
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As long as that state is imagined as some aloof thing that stands outside of you, it cannot be understood.
(You understand what the Chit is as described in the Scriptures, and want to attain it as a separate state
removed from the perceiving you, but the separateness is a sign of ignorance only.)

If that state is understood properly, the aloofness will dissolve off by itself.

If you are going to imagine that it is something aloof from you and is to be known as a separate thing, then it
is like an object from the dream-world that you want to obtain. Like the treasure obtained in the dream
serves no purpose to anyone, so also this mere intellectual understanding of the Supreme as something that is
outside of you and staying aloof, serves no purpose.

To clear this misunderstanding, I will relate you a wonderful incident of the past.
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Long ago there lived a highly righteous king who ruled the Videha countries. He was renowned as the father
of the citizens and was called Janaka (father). He had mature knowledge, and had realized the Supreme
Aatman. (All his actions were performed as a worship to ‘AatmaDevi’ only, for whatever is done by a
realized Knower is a worship of the Brahman which is his own Self’)

He once performed excellent Yajnas and offered it to his AatmaDevi.

There arrived at the Sacrifice-venue and gathered together, many Brahmins, many learned ones, many great
Rishis of penance, those well-versed in many arts, those who performed Vedic rites, and those who
conducted Sacrifices. At the same time, Varuna (deity of waters) also started to perform a Sacrifice in his
world. He also invited all the Brahmins to attend his Sacrifice; but most of them did not go there, but came
off to Janaka’s city since they favored Janaka to Varuna because of his excellence in virtues and also his
excellence in learning. Janaka welcomed them with due respect, offered worship and pleased them with
many gifts.
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Varuna’s son who was an expert in debating (aggressively), disguised himself as a Brahmin and arrived there
to take away the Brahmins to his father’s Sacrificial venue through deceit. He arrived at the place where
Janaka was performing the Sacrifice, and offered blessing to the king like a Brahmin. Then he stood at a high
place where all could hear him, and spoke words that were offensive to all the scholarly Brahmins who had
assembled there. He said, ‘Raajan! Your Sacrifice-hall does not at all look auspicious and beautiful, for it
looks like a lotus-lake with a collection of crows and herons. An excellent assembly like yours which allows
great scholars and learned men to participate in the Yajna-rite will shine in its full grandeur if and only some
great scholars make their appearance, like a beautiful lotus lake in the autumn is crowded by the excellent
class of swans. Today I do not see even a single person with learning.

May good be with you. I am leaving this place. I cannot bear to be in this place any more.

How can I even enter this sort of an assembly crowded by only the fools!’
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When Vaaruni insulted them all like this, the scholars assembled there immediately got angry at his
humiliating words. They said, ‘Hey hey, you pretense of a Brahmin! How dare you insult all of us like this!
What learning have you mastered that you dare to believe that you can win over us in the debate?

Hey you wicked man! You are simply boasting about your learning! If you really want to leave, then win us
in the scholarly debate, and then leave. All the scholars from various parts of the earth have all assembled
here! You wicked one! Do you want to conquer the entire earth itself, as if you are the only intelligent one
among us all? Tell us, what learning you have mastered by which you want to conquer us all?” When the
assembled scholars spoke like this, Vaaruni again said to them, ‘I will conquer you all within a second; but
there is a condition I want to mention. If you people do conquer me, then I will drown in the Ocean waters as
an act of repentance. If I win the debate with any one, he has to drown in the waters; and each of you who
get defeated by me should follow suit. Agree to this condition of mine, and debate with me.’
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The assembled scholars agreed to his condition and were ready to debate with him. All the Brahmins debated
with Vaaruni for a long time. Vaaruni defeated them all soon, with the method of frivolous argument
(VitandaaVaada). Hundreds and thousands of Brahmins were made to drown in the Ocean waters. Those
who drowned were carried away by Varuna’s emissaries to Varuna’s sacrificial grounds. There they were all
worshiped in the due manner by Varuna (and offered gifts); and were very happy.

Ashtaavakra, the son of Kahola heard that his father also drowned in the waters. He was learned in all the
Scriptures but never had understood their true meanings. He could quote the statements of the Scriptures in a
profound manner and could debate and defeat any one by his oratory powers.

(Ashtaavakra was cursed by his father and was born with eight bends in his body, because he when in the
womb of his mother had already learnt the recitation of Vedic Mantras, and had signaled his disapproval by
the curving movements of his body when his father made a mistake in the recitation. He knew the flawless
recitation of all the Scriptures, but not their concealed meaning.)

Ashtaavakra defeated Vaaruni in the debate and ordered him to be drowned in the ocean. Defeated by
Ashtaavakra, Vaaruni revealed his original identity and brought back all the scholarly Brahmins from his
world. When all of them arrived at Janaka’s assembly, by getting freed from Varuna’s world, Kahola’s son
acted with conceit and offended them all without paying proper respect to any of them. Insulted by
Ashtaavakra, the Brahmins felt sad and took shelter in some female ascetic (Taapasee) who had arrived there
at that time.

The female ascetic (Taapasee) was dressed in saffron garments; had matted locks; was always youthful by
the power of Yoga; was charming and beautiful. She consoled all the Brahmins, entered the debate-hall, and
was worshiped by the king. She spoke to Ashtaavakra like this.

‘Kahola’s son! Child! You are indeed very intelligent. You have defeated Vaaruni by your arguments and
have freed all these Brahmins. I will ask you some questions now; answer them without using your frivolous
arguments. There is an excellent state which when known, bestows unbroken flow of nectar; which when
known, all the doubts dissolve off as if stuck by the dissolution; which when known, there will be nothing
left back to know and there will be nothing that you desire after attaining that state.

If that “‘unknowable state’ is ‘known’ by you, then dare to stand near me and tell me about it.’

(She described Chit-state as the unknowable and also as knowable; and asked Ashtaavakra to explain the
statement. But Ashtaavakra again repeated some regular statements from Scriptures, without the least
understanding of the paradoxical statement uttered by Taapasee.)

duEdd HAYE: Heladadissdid| fafdd deug a@ afen aufy d@yupia & afdfed e afea
T fohafcaes jsrar renfor Halfor s: Foffoaiial diavd geotd dged U] drafdy dedd: |
dig AN da TSI SRl etee YERAvS talcas JGUIAcT & Fd STIGATersid
HEAAIRYETH |dGdciiA UeH |ureafa afgfecda fasemaadfeafasismst Rfta g d<e:
Fafagdd fafdrdtaaeay o Tagfafed qurianmed avafcr>add ufafed wiazarcadd
T AGHICIATIC: [T AU celed ATSESSAT TaATiacd |

Thus questioned by Taapasee, Kahola’s son replied.

(Ashtaavakra knew the Scriptures by heart and could repeat the statement of the Scriptures very well.

He says that he ‘knows’ that state; and describes it in words. He states that it is known, and also that it is
unknowable, without actually knowing what these contradictory words mean.)

‘I know that state; I will explain it immediately to you Taapasi, listen well.

There is nothing that is not known to me in this world; what is this after all!

I have rolled in the Scriptures enough and have mastered everything.

I will now answer about that state which you mentioned in your question; listen to its explanation.

That state is the cause of the entire Jagat and is without beginning, middle or end.
It is not divided by place or time limitations.




It is the pure unbroken Chit-essence, by taking shelter in which the entire Jagat-state shines forth in all
grandeur like this, similar to a city that is reflected inside a mirror. That alone is the excellent state you
mentioned.

By knowing that one attains the state of unshaken eternity.

If the mirror is known, then there will not be any doubt left since nothing of the countless reflections will be
left unknown; there will not be any desire also left back, when the Supreme state of Aatman is known.

It is ‘unknowable’ because of the lack of any other Knower (since any inert thing cannot know it, and there
cannot exist another conscious thing that knows it, since it will lead to a continuous line of other conscious
entities that know the other, and end in the non-finale state.)

In this manner hey Taapasi, that Truth has been explained as according to the Scriptures.’
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After hearing Ashtaavakra’s words, she spoke again.

‘MuniPutra! What you spoke is indeed well-said and is to be agreed upon in all ways.

You said at first that the excellent state is unknowable since there is no other Knower other than itself; and
again you said that by knowing it alone can one attain the eternal changeless state.

How can you utter two statements that contradict each other? If it cannot be known, then say that you do not
know it since it is unknowable, and prove that it is not there. If it really exits and you know it, then do not
say that it is unknowable.

And hey Brahmin, what you have learnt is from the surface-study of the Scriptures; and you do not know it
by yourself; therefore it is not ‘Aparoksha’.

(What is seen with senses is direct experience — Pratyaksha.

What is not directly seen, but intuitively understood is Paroksha — beyond the senses.

What is directly experienced without the senses is Aparoksha — the awareness of oneself.)

You see directly all the reflections (have studied all the Knowledge texts), but do not know of the mirror
which is always there (which the Scriptures point out at); how is it possible?

Standing in front of this noble Janaka and talking such nonsense like this, how do you not feel yourself the
most despised of all (since you mind is also flawed like your deformed body)?’
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Thus reprimanded by her, Ashtaavakra was unable to speak anything more; appeared confused and was lost
in thoughts for some time; and immediately felt ashamed and mortified. The best of Brahmins stayed with
bent head for a second, analyzed the words spoken by Taapasee, was not able to find a suitable answer to her
piercing questions, and spoke like this, addressing her with reverence.

‘Taapasee! I do not know how to answer your question. Tell me, how this gets proved?

I am not speaking falsehood that is harmful to my very practice of penance.

(I am repeating only the words of Scriptures, and am not uttering falsehood.)’
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Thus questioned, Taapasee was pleased by his honesty, and spoke to Ashtaavakra even as the scholars
assembled there also listened with attention.

‘Vatsa! Many are confused and deluded about this topic without properly understanding it.

It cannot be understood by dry-arguments, and stays hidden from all.

Here in this assembly also, no one understands it.

The king here understands it; I also understand it; but no one else understands it.

In all the scholarly debates, this topic is never questioned or answered anywhere; and may be the scholars
sometimes try to understand it through sheer logic (and fail). However, this cannot be properly understood
through sheer logic even by a sharp intellect; but is possible only through the service to a Knower or by the
grace of a deity. MuniPutra! I will explain it to you, listen with your subtle intellect; for this cannot be easily
understood even if one hears it, as long as it is understood as an aloof-state. If this is not experienced as a
realized state, then it s a wasted venture even if it is spoken and heard a thousand times.

If a person somehow forgets the pearl necklace he is wearing on his neck, and imagines foolishly that it is
stolen by the thieves, and even when someone tells him that the necklace is on his neck only, he does not
understand it. Till he himself looks at himself as wearing that necklace he will not obtain that necklace in his
neck, even if he searches for it all over.

MuniSuta! Similarly, even if is supremely intelligent person (like you) listens to the discourse on Brahman
and grasps the word-meaning only, he cannot grasp it ever.

(Usually ‘Chit’ is understood only as an object outside that is to be known. No one connects the word ‘Chit’
to one’s own self. Brahman or Aatman is just the awareness of one’ existence. This is Chit.

Chit-realization is the realization of your true self. How can it be sought outside of yourself?)

How can he understand it outside of himself and where, since he has to experience it as his own Self?

(This Chit is like a light which reveals other things. You are the light that reveals all.

You exist; that is why, you are able to see other things as existing.)

A light reveals the objects all over; but it does not get revealed by any other light ever.

It shines by itself without in need of any other revealing-source to reveal it.

Similarly, at sunrise also everything stays revealed. (What reveals the sun? It is revealed by itself.)
(Because the light is not in need of another light to reveal it, can you say that the light does not exist?)

Even then, because of the fact of the light sources like lamps are not revealed by other lights, it is not proper
to say that they are not there and they are not revealed.

(The existence-sense of yours as the self is selt-revealed; no one need tell you that you exist.)

The lamps etc are self-shining and need no other revealing agent; however they are not self-aware and are
insentient.

(You are not insentient. You know that you exist; the ordinary light does not know that it exists.

You reveal the entire world by being aware of it; but you need no other second thing to prove your
existence. You do not exist because of the existence of the insentient body. You exist and so, you see the
body as existing. You give the existence state to all the objects, by your own existence-state as the Chit.)
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So it is proved that the ordinary light-sources also are self-shining only, and do not need revelation by
another light and are still understood as existing; Chit-principle is also not at all revealed by anything else in
the least, tell me why; and that which is not revealed by another light like that of an intellect, is self-revealed
or not, is a topic of doubt here; this you analyze well, with your vision turned inside.
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(The ordinary lights reveal things only now and then, since they are divided and limited in space; but when

does the Chit stop shining ever? When did you stop existing? This pure awareness of existence is Tripuraa.
This selt-awareness alone 1s known as the fourth state of Turyaa, when realized.




It alone 1s the support of the three states of Jaagrat, Svapna and Sushupti.

This existence-sense continues uninterrupted through these three states.

But for this Self-awareness, how can these three states exist at all?

When the word ‘Chit’ or ‘Brahman’ or ‘Aatman’ or Tripuraa is mentioned, know it not as an outside state,
but feel it as your own self-awareness.

You know that you exist always; this knowledge is selt-revealed.)

This power of Chit is the Supreme one who excels all other lights; she is Tripuraa, the state that transcends
the other three states of Jaagrat etc; she is the shelter of all as their essence like the mirror is the essence of
all the reflections; she reveals everything as the Aatman-essence in all.

Where and when does she not shine? If she does not shine, what else will shine?

Even when nothing shines (as in Sushupti), the Chit-Shakti alone shines as revelation of that nothingness
also. (After waking up you have the memory of nothingness at sleep. You did not lose the continuance of
your existence.) Tell me, how she will not shine as the revelation of ‘Nothing is revealed’, at Sushupti?

If she alone shines as the absence and presence of the outside and the outside objects, then analyze with a
subtle intellect as to how she shines by herself without depending on what she reveals.

(Your self-awareness alone shines and reveals the other objects.)
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Even scholars well-talented in understanding subtle topics do not see with the vision turned inside, and so
are deluded and are trapped inside the world-reality.

(They argue about the words and definitions, but do not ever catch their own self-awareness as the Aatman
or Brahman. Their vision is turned outward, not inward.)

As long as the mind does not stop its outward flow (and sees only the realness in the objects of the world),
till then the vision within cannot arise at all. Till one gets the inner vision, he cannot have her vision.

Inner vision means desirelessness. How can the inner vision arise if the mind still entertains desires?
Discard the desire, and take shelter in your true nature.

&0 T HAATAE fAfdAEdd: W qa TROERT ddl afcy daeds g gad 9 dacd
deai=ad Ifafecdaaad T uregagedar feufas|

(‘Self-awareness’ is not the thought of ‘I exist’. There is no idea of the self at all in self-awareness,; but even
without any language ability, you know that you exist.)

Just for a second be in that state without any thought of the Self also (by controlling all thoughts).

After that, analyze that state through memory, then you will understand everything as to why that state is
said to be not known and also as well-known. In this manner, you will know the unknowable and attain the
immortal state.

TAdsTfed ad FAYT TAISE] T ITSIE a1 Adedd fa=id Hpega: [NURFsIT Ay T
AT & |75 F: HMW o T Scediad & qu:|
Everything has been explained to you MuniPutra, salutation to you. I leave now. You will not understand

this by just listening once. This king is the best of the Knowers; he will explain the same to you in detail.
Question again, and he will shatter all your doubts.’

Scgdedl QST I=AT YOI o AHIEE: didegeeTyodd aTuleedranaat|

Having said this much, she was worshiped by the king; and saluted by the assembled crowd of scholars she
vanished from sight the next second, like a cloud line vanishing off by getting blown by the wind.

TadsiAfed T deaufharcad: |

‘Rama, I have explained to you the method of realizing the Aatman’ (said Dattaatreya).




